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2TIMOTHY Ul 3. 


For Men fhall be lovers of thai OWN 
Selves. : 


N the immediately foregoing verfe, the A- 
- poftle warns Timothy of perilous times — 
approaching. In the words now read, to- 
gether with what follows in this, and fe- 
veral of the fubfequent verfes, he gives the rea- 
fon why the times would be fuch. Men’s carnal, 
wicked difpofitions and practices, of which he 
gives a large and particular detail; would render 
the times difficult and dangerous. 


My purpole is to confider the charaéter con- 
tained in the words of our text. This the apo- 
ftle fets firft in this black catalogue of corrupt, 
depraved affections, as being the worft, and in 
yome fort, the root and {pring of all the reft. 
Bor that man who is under the full and unre- 
ftrained power of the temper here intended, 
would, as circumftances and temptations occur- 
red, xive into all the others here mentioned. - They 
are the natural fruit, the genuine offspring of 
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that vicious, wicked felf-love, intended by the 
apoftle. But to underftand the nature of the 
difpofition here intended, and wherein the finful- 
nels of it confifts, it is neceffary that we conGi- 
der things with fome diftinétion, _ And here, 


In the firft place; by felf-love is fometimes 
under{tood a defire of happinefs, and a dread of: 
- that which tends to deprive us of it, or to ren- 
der us in any degree miferable. This is a mere 
_ natural affection,—an affection planted in our 
- mature, by the great Author of it. It {eems to 

be fome how interwoven with our being, and is 
common, with us, to all rational and-fenfitive 
creatures. It is an affection very nearly approa- 
_ching to, if not the fame with, a principle of 
felf-prefervation. In itfelf. confidered, it is nei- 
ther holy nor finful, but is capable of being ei- 
ther, according as it is governed by good or bad 
principles, and directed to good or bad ends and 
objetts. If a man’s defire of happinefs and fear 
of mifery, under the prevailing influence and di- 
rection of a mind truly enlightened and fanctifi- 
ed, lead him to place his happinefs in things 
which: are acceptable and pleafing to God ; and 
to dread and fhun God’s difapprobation and dif- 
pieafure, as his greateft mifery ; then this prin- 
- Ciple, or affection, becomes good and holy, being 
made inftrumental of ferving the purpofes of 


holinefs. 5s 


On the other hand; if a man places his hap- 
pinefs in making provifion for the flefh, to fulfil 
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the lufts thereof ; and efteems it his unhappinefs; 
or mifery; to have his carnal finful defires reftrai- 
ned or unfatisfied, then his defire of happinefs, 
and averfion to mifery become a finful affection, 
as leading him direétly to fin and wickednefs : 
fo that, like our natural faculties and capacities; 
ic is altogether indifferent, in itfelf confidered ; 
and is morally good or evil, only as it is impro- 
ved to ferve the purpofes of holinefs or fin. This 
therefore is not the felf. love intended by the apo- 
ftle, which he reprefents as the ground of reafon 
of the perils of thofe troublefome times of which 
he forewarns Timothy in the foregoing verfe. 
This affection, confidered as a mere natural prin- 
ciple, is naturally good ; that is, good in a natu- 
ral fenfe, as all our natural powers and capacitiés 
are, being formed in us, and given and continu- 
ed to us, by infinite goodnefs, to ferve the pur- © 
pofes of our well-being. 


Tuis affection is abfolutely neceffary to moral 
agency ; it enters into the very effence of all our 
actions, good and bad: for we never do any 
thing, but with a view to promote our well-be- 
ing, either by the attainment of fomething which 
appears good, or by avoiding what appears evil. 
And if this principle- was rooted out of our na- 
ture, nothing would appear to us either defirable 
or difagreeable : confequently, we fhould neither 
choofe nor refufe any thing—we fhould be capa- - 
ble neither of love nor hatred. In a word, we 
fhould ceafe to be moral agents, and even rati- 
onal beings. 
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SeconpLy. There is a love of felf which,a 
perfon has, as viewing and confidering himfelf 
as a part of the great fyftem of intelligent being. 
If true virtue, or holinefs, does-confift, as fome 
divines hold, .in univerfal benevelence ; that is, 
in a hearty good will to rational being in gene- 
ral, prompting and difpofing a perfon to fcek the 
higheft good and happinets of the whole ; then, 
of confequence, it mutt include a benevolent af- 
feGtion to every part of fuch being, or a difpo- 
fednefs of heart to feek its-gocd, fo far as 48 con- 
fiftent with the good.of the fyftem in general. 


Tuat love of felf, therefore, which a man 
has, confidered in this view, cannot be finful : 
oh the contrary, it is really good and virtuous, 
as being a proper branch or particular exercile, 
of that benevolence to being in general, in which 
true virtue is fuppofed to confift. This, there- 
fore, cannot, any more than the former, be the 
felf-love meant in the text, 


- 
- 


Fur THrrMore ; asa man’s own cafe and cir- 
cunftances tie more immediately under his view 
than thofe of othérs ; and as God has given to 
every man a more immediate care of himfelf, 
than of others; for thefe reafons a man may 
regard himfelf and his own concerns, with a 
greater meafure and ftrengt of affection than he 
does or can thofe of others, and yet neither feel . 

-nor aét any way inconfiftent with true and ‘uni- 
verfal benevolence, in fo doing. 
gts A 


ey ee 


A: perfon may: have a fincere, difinterefted re- 
gard to the good of others; fuch a regard as 
the law of God and the gofpel of Chrift require 
every one to have, and yet not teel equally af- 
feéted with their cafes as with his own ; and that 
tor the very reafons now mentioned: The mind 
of man isa limitted thing, both in its being and 
exercifes. It muft therétore, in the nature of 
things, be more or lefs affeéted with objects, as 
they are more or lefs under its view 5 fuppofing 
them to be things which appear to the mind, 
to demand its particular notice and regard. A 
man therefore, who is poffcffed of true and uni- 
verfal benevolence, may not be fo much affected 
with what concerns his neighbour, as with what 
concerns himfelf, becaufe what concerns himfelf 
is more conftantly undet the view of his mind, 
than what concetns his ‘neighbour ordinarily is, 
or can be. A man may be fuppofed, from the 
tull and proper exercife of a right principle, to 
endeavor.to promote the eternal falvation of his 
neighbor’ss and yet, I think it muft be obvious 
to every One, that he is more efpecially and im- * 
mediately concerned to take care of his ow: 
nor wiil any perion, who thinks properly of the 
matter, judge hint gui ty of a criminal felf-love, 
for making his own {piritual and eternal welfare 
the firfl and principal obj-ét of his care. A va- 
riety of cafes might be {uppoted, in confidering 
which, this point might be further illustrated, 
were it needful; but as, I prelume, what I aim 
at is fufficiently underftood without, I fhall not 
enlarge at preient, I go onto fav, 
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Furrpiy. The felt-love intended by the 
apofile in our text, I take to be the fame with 
what is commonly meant by feififhnefs. This 
is a difpofition of mind in the exercife of which 
a perfon loves himfelf merely as felt, or merely 
becaule he is himfelf, fo as truly and properly to 
love nothing elfe but himfelf, or at leaft, for his 
own fake. This is a temper of mind entirely 
diftingt from the other two, we have been confi- 
dering, and diretly oppofite to the latter of 
them. For a perfon wholly felfith in all his de- 
fires, affections, and aims, cannot, in the Nature 
of things, have any fincere, difinterefted regard 
tothe good of others. Thefe things mutually 
oppote and deftroy each other, and therefore can- 
not confilt one with the other. It is true, things 
may fometimes be fo circumftanced, that a felf- 
ifh perion may appear to act from benevolence, 
and a public {pirit, when, at the fame time, there 
is not the leaft meafure of fuch a difpofit.on ia 
his heart. A fmall matter of attention to the 
point may ferve to fhow us that this may be the 
cafe, as doubtlefs it has often been. A perfon 
of this depraved temper may appear to feek the 
good of others, even the gcod of a whole com- 
munity, when he confiders his own perfonal in- 
tereft as connected with theirs, In fuch a cafe, 
a felifh man may appear to be of. a truly bene- 
‘volent, public fpirit, when at the fame time, if 
things were fo circumftanced, that he looked up- 
on the welfare of, that community as inconfiftent 
with his @wn, or as oppofite to his intercft, in 
what he confidered as a matter of any confiders 
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able confequence, his heart would immediately 
rife againit them : he would oppote them in ev- 
ery thing in which their interett appéared fncon- 
fittest with his own; and he would really hate 
_ them, in proportion as their intereft and his, ap- 
peared oppofite to each other. Initances of this 
fo frequently occur to our notice and obfervation, 
as to render an attempt to prove the matter al- 
together needlefs. And it is fo agreeable to the 
nature of felfithnefs thus to feel, atid thus to a@, 

that a perion of this difpofition will always feel 
and act after this manner, according as objects 
are prefented to influence his mind and conduct, 


Now I fuppofe it is plain enough to every 
one, that a perfon who regards the welfare of 
others only as his own is connected with it, does 
in reality regard nobody but himfelf; and that 
mere feif-love is the only principle he a&ts from, 
and is at the bottom of ail his condu&, however 
plaufible it may appear in fome particular cir- 
eumftances. 


Ser love in this fenfe is not only fordid and 
mean, but really finful and wicked, and, as fuch, 
hateful in the fight of God, and of every per- 
fon in the world who is poffeffed of a principle 
of true holinefs. Ic is wrong, in itfelf confider- 
ed, as it is contrary to truth, and the real nature 
of things, which ic directly oppofes in ali its act- 
ings and exercifes.. A felfith perton, or one une 
der the ‘power of this corrupt affection, does oi 
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ally, in the habitual turn and exercifes of his 
heart, - tet himielf up as {upreme ; as though 
there was nothing ia the univerfe worthy of: re- 
gard but himfelf; and as though -nething was 
good or amiable, but as it tended to promote his 
particular private intereft. « Now, truth, and the 
mature of things are oppofed and counteracted, 
by fuch a temper, and by all the aGtings and ex- 
ercites of it, in juft fo great a degree,.as the in= 
tereft or welfare of the whole ‘fyttem of ‘intelli- 
gent being is greater than that of ‘a fingleper- 
don. “God, who fees all things juit-as they are, 
und judges ofithem according to their real na~ 
eure and tendency, will deal with perfons of this 
character “as «with thofe who oppofe the’ truth. 
dic requires us in every ting, even in the com- 
mon-actions of ‘life, fuck as eating and d'inking, 
tovainr'at his glory. ‘Now, if the glory of God 
as really a thing of thie ereatelt importance, ‘the 
higheft and moit valuable end which can be pro- 
poted ‘or aimed at, then, to efteem it as fuch, and 
uct accordingly, is to think aad act according to 
sruth,:) Hence it will naturally-and evidently fol 
Jow, that to negledt the glory. of God, or to fet 
up-agy thing: above it, orin’ competition with it, 
is to act in direét: oppofition to truth,.and that in 
a cafe of the: highett confequence.? “And. I think 
it.needs ino very labored arguments:to make it 
appear, that every perfon whoiis under the-gov- 
erning power of fclfilhnefs, really feels, thinks, 
and a¢ts inthis nianner. -For how is it poiibie 
to fet up the-glory of God as our higheit end, 
and at the lame-.time to make felf our highett 
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end? ‘Thefe are things which ftand directly op 
poled to each other, and therefore cannot both be 
fought and aimed at by the fame perfon, at the fame 
“time. Icis like ferving two matters; whoie interefts 
and demands are dire€tly contrary ; who cannot, 
for that: reaton, both- be* obeyed. It’ is true, a 
perfou may feck the glory of God, and the good 
o* the moral fyttem, as his chief and laft end ; 
and his own’ weltare, in a proper fubordination 
to it,’ ‘Phere -is‘no manner of inconfiftency in 
this: Je is treating things according to their na- 
ture and juit importance. -°The glory of God 
aod the good of the fyftem, never ftand oppofed 


to our intercit, excepting when-we fet cur intercft- 


‘up above them, or make that our intereft which 
the ‘word of God forbids ; and this is what the 
_ felath heart always does. : It fets up ‘felf-intereft 
above the divine honor, feels ic oftentimes in di- 
rect oppofition to the glory of God; and, as 
often as not, makes it to confiit in things direét- 
ly contrary to his revealed will, And’ in’ this 
way truth, and that of the moft important nas 
ture, is really; oppofed by the habitual temper, 
aad by the actings and ’exercifes of fuch a mind. 
But then there.is another refpeét in which felf- 
ifhnefs appears wicked; namely, as it is :he fource 
or {pring of ail other ‘fin and wickednefs that 
ever. was in the world, from the fall of angels 
down to the prefent day, Whatever the parti- 
cular fin of ‘the apoftate angels was, the word of 
God plaibly hints that pride was a principal in« 
gredient in it, and incentive to it, This .J take 
to be the import of thole words of the apoftle, 
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1 Tim. iii. 6,' where in giving the dhiatatket of 
a Bifhop, or Minifter of the Gofpel, he fays, not 
a novice, left being lifted with pride, be fall into the 
condemnation of the devil. .Now, what is pride, 
but an over-valuing of ourfelves—an eftimation 
of ourfelves, béyond what is our real worth ? 
And whence does this originate, but from that 
f:liith love of ourfeives meant by the apoftle in 
our text ?. Pride is one thing in which this fintul 
affe@iion exercifes aud aéts acfelf out. It is the 
nature and tendency of it to render men blind 
to thofe things in them, which’ought to be mat- 
ter of thame and humiliation to them; and to 
, fwell, vaftly beyond ‘their real magnitude, any 
good qualities, real or fuppofed, of woich they 
apprehend tiemf-lves poffeffed. And when men 
are conicious co theinfelves that they have no . 
perfonal qualities for which they ought to be 
eiteemed, their felf-love will hold up to their 
view fome relative advantages to excite and feed 
their pride. If men loved themfelves with juf- 
tice and fobriety, according to their true charac- 
ter ina juft proportion to ; their importance and 
flanding in the fcale of being, pride would have 
no ground in chem to grow upon. Ie is crimi- 
nal fe!fith affection to ourfelves which begets it, 
nourithes it, and delivers men bea to its deitruc- 
tive influences - 


AGain: if the remarks we have made on 
the nature and tendency of felfifhnefs, or finful | 
feiore are juft, then it is ealy to fee how ic is 
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productive of enthity againft God. According 
to the {cripture. account we have of God, his 
nature is love.. A fupreme regard to. himfelf, 
as a Being poffffed of the moft abfolute and 
independent perfection, lovelinefs and beauty, is 
effential to him; it is one of his moft adorable 
moral excellencies : his. infinite holinefs effenti- 
ally confifts in it. Hence ict is that God feeks 
his own glory, as his laft and higheft end, in 
every thing he does. This is the grand obje& 
he. aims at and purfues in all his works: . His 
works of creation, providence and grace, which 
comprize all the divine operations, are directed 
to it, and centre and terminate init. Now, that 
temper of heart in the exercife of which a per- 
fon fo regards and affects himfelf, as to fet up 
himfelf as fupreme, and*to make his own parti- 
cular private intereft his chief-end, direétly op- 
pofes God, in his love to his own infinite excel- 
Jence, and confequently in his difpofition to feek 
his own glory. . And: herein confifts the felfith 
carnal mind’s enmity to God and contrariety to 
his holy law. Enmity is properly the*difaffecti- 
on or oppofition of the heart to any thing which 
is direétly contrary to its tafte and inclination. 
If the prevailing difpofition of the mind: or 
heart be thwarted and oppoied by any thing, en- 
mity or oppofition of heart to that: thing. will 
thence naturally arife. “The reafoa why men 
hate any thing is, becaufe it is, {ome how, con- 
trary to them: and the greater the contrariety, 
‘or oppofition, the greater will be the enmity or 
hatred. Now, God ftrictly and indifpenfibly 
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Fequires of every reafonable creature, a-fupremé 
affection or love to himfelf, and regard to his 
glory and the good of his moral kingdom 3 and 
he requires us to love ourfelves, and feek our 
own perfonal intereft; in perfect fubordination 
to.our regard to him, and only as it ferves to 
advance his glory and the good of his kingdom. 
But to feel and aét thus; is as oppofite to the ha- 
bitual reigning difpofition of a felfith heart, as 
light is to darknefs. All its inclinations aad 
aims are to fet up feif,; as has been alreddy ob- 
ferved ; and it can properly fce no beauty or ex- 
cellency in any thing,. but as it tends to gratify 
fuch inclinations. Hence enmity to God, or 
oppofition to his nature and will, naturally rifes 
and reigns in fuch an heart. God and the felf- 
‘ith heart are feeking, not only different, but di- | 
re€tly contrary and opp ‘fice ends and interefts : 
and fo long as this is the cafe, fo long they will 
Gppofe each other. So long as the beart is un- 
der the power of appetites and aff-Ctions, and is 
purfuing ends, which God’s nature oppofes, and 
his word forbids; fo Jong it muft, in the nature 
of things, be contrary to him, and, of confe- 
quence, full of enmity againft him. And this 
naturally {prings from that love of feif whereby 
a perfon is difpofed to make felf his fupreme 
good and higheft end. 


FurTHER MORE: Enmity to our fellow men 
naturally flows from this vicious felt-love, and 
is not only a natural, but even a‘neceffary pro- 
= duct 
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du& of it, It is true, the felfith perfom may 
not always be fenfible of this enmity: yea, he 
may appear both to himfelf and others, to have 
fome kind of affeétion towards his fellow meng 
while their interefts appear to coincide with his © 
own ; or at leaft while they do not, to any con- 
fiderable degree, direQlly and greatly oppofe it.’ 
But let his profit or advantage once ccme ta 
ftand in competition with that of others, or let 
their’s ftand oppofed to his, in what he looks 
upon as a miatter of any confequence to him 3 
fuppofe, I fay, either of thefe to be the cafe, and 
his felf-love will imrhediately begin to exercife 
itfelf in a malevolent affetion or difpofition of 
heart, towards thofe whofe interefts interfere with 
hiss This corrupt affe€tioh is evermore in that 
heart where felffhnefs is the reigning principle, 
though fometimes it may lurk fo clofe, as not 
eafily to be difcovered. _Enmity to God, and t@ 
our fellow men, fprings from one and the fame 
root. It is in reality, one arid the fame Corrupt 
‘affection: All the difference, as 1 conceive, lies 
in its being exercifed towards different objects. 
And if fo, enmity to our fellow men is always 
to be found in that heart which is under the 
power of enmity to God; that is agreeable to 
what we have juft been attempting to prove, itt 
that heart in which felfifhnefs is predominant, 


\ AworueEr Corrupt fruit of that felf-love in- 
tended ion the text, is envy. Envy is a grieving 
- or being difcontented and uneafy, to fee others 
in poffeffion of forme good which we ourlelves 
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are deftitute of, and are defirous of enjoying: and 

this very defcription of it fhows that felfifhnets is 

_ the root from which it fprings. Why does any 

perfon envy another, or feel uneafy at fecing him 

poficfied of any comfortable enjoyment, but be- 

caufe he has fuch a love to himfelf as excludes 

all proper regard to the good of others ? This 

point, I think, is fo obvious, that enlargement - 
upon it is altogether unneceffary. 


Bur for further illuftration of the fabject; 
we may-have recourfe to the latter part of this 
verfe wherein is our text, and to.fome of the 
verfes which immediately follow; in which the 
apoftle runs over a variety of corrupt wicked 
affections ‘and practices, all which appear to me 
to be the genuine and natural offspring of that 
criminal felf-love which we are endeavoring to 
defcribe. One of thete, namely, pride, we have 
jutt. {fpoken of ; and boafting, which is ano- 
ther of them, is fo near a-kin to pride, as it 
grows. out of it, and includes fo much of it, 
that a particular confideration of it would only 
lead to a repetition of what was faid before. 
Boating is properly the fruit and effect of pride; 
it is that whereby vain-glorious, proud perfons 
exprefs their high conceit of themfelves. Hence 
it evidently fprings from the fame root which 
pride does; namely, a felfifh and finful love of 
curfelves. But I fhall wave any further confi- 
derations of this at prefent, and proceed to the 
other fruits of felfifhnefs here held up to bed 
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by the apoftle; I fhall take them pretty much 
.in the order in which they lie before us in the 
text and context. And here, 


Coverousness is one of the corrupt fruits 
of vicious felf-love. Men fhall be lovers of their 
own felves; and. as a confequence hereof, .as I 
underftand it, covetous. -The original word fig- 
nifies, lovers of money ; ,but may be underftood 
to denote an inordinate affection to riches of any ~ 
kind... That fuch a temper of mind is finful, I 
fuppofe none will difpute. It is hateful to God, 
as his word plainly informs us. So Pfalm iii. The 
wicked boafteth of bis heart’s dehre, and bleffeth the 
covetous, whom the Lord abborreth: and 1 fuppofe 


_ . it will be readily granted, that God hates nothing 


‘but fin, and that whatfoever he hates is finful. 
Nor will it, as I apprehend, be very difficult to 
fhew, that inordinate affection to worldly riches 
flows from inordinate love of ourfelves. The 
reafon why perfons defire wealth in fuch a man- | 
ner as juftly to come under the character of 
covetous perfons is, becaufe the poffeffion of it — 
will fome how gratify fome carnal appetite, or 
fome corrupt affe@tion, which felf-love difpofes 
them to indulge. Some are covetoufly bent af- 
ter riches, that they may appear grand in the 
world: their hearts are under the government 
of pride, and that fpurs them on tu feek to be 
what is called great in the world. And they fee 
that riches will procure men the regard of 
athers—-that the generality of mankind efteem 
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them, and efteem the poffeffors of them on ac- 
count of them, and that, many times, when they 
have nothing elfe which deferves any fpecial re~ 
gard. The acquirement of wealth, . therefore, 
which feeds their pride, and for this. reafon 
they are inordinately .defirous of it, that they 
may have wherewith to, gratify this finful and 
felfiith affection, y (ain fy Sane 053 : 
(ons 
Oriuers are covetous of worldly wealth, | 
merely that they may have wherewithal to mini~ 
fer to the gratification of their bodily appetites, 
fuch as eating, drinking, and the like. And of- 
tentimes men covet riches, that, by means of 
them, ‘they may indulge thefe appetites,in a fin« 
ful beaftly manner. ,; Others again, ‘inordinately 
defire fe things, merely from a greedy appe~ 
rite ro amafs and poffefs worldly goods, without 
any, difpofition or intention to ufe them either 
for their own benefit, or that of others. ;,We 
iow and then fee perfons of fuch a difpofition as 
this, pinching and ftarving: themfelves in the 
midi of plenty. ‘ And this is the wartt fort of 
‘covetoufnels in the world, becaufe ic has the leaft 
fhow of reafon tofupportit, ~., ok 8 
However, Jet the particular excitements to 
covetoufazfs be ever fo various, ia different per- 
fons, it is plain, that they all have their root and 
foundation ia that fintul felf-love, which the 
gpoltie, in our text, means to condemn. There 
is no medium, which I know of, between make 
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is the.glory of God our chief and laft end, 
and making felf our chief and laft end. “And 
if fo, then whenever :mea habitually indulge.a 
temper, and: purfue: ends and:objeéts which are 
inconfiftent: with the divine honor, they are, 
fome how, feeking and fetting up felf as their 
fupreme good. Now, I fuppofe no one will 
pretend to deny -that.covetoufiefs, in the very 
nature of it, and in all its actings and exercifes, 
is inconfiftent with the divine glory. It-is in- 
confiftent with God’s law, for it exprefsly for- 
bids it: and that which God’s law forbids, can- 
pot confift with his honor.: 


‘Awp _befides, as pride, fenfuality, and world: 
ly-mindednefs, are evidently {felfith affections, or 


the natural offspring of inordinate and fintul felf-" 


love, it is hence plain, that an earneft thirft after 
worldly wealth, ‘merely for the fake of thereby 
gratifying either or all of thefe corrupt difpofi- 
tions, mutt flow from the fame wicked princi- 
ple.. But the time would fail me, were I to en- 
ter into a particular confideration of all the pro- 
duéts of this love of felf intended in the text; 
efpecially, if I-fhould attempt to fhew particu- 
larly how it is productive of them, or in what 
manner they refult from it. I fhall therefore 
remark on only one or two things more, and 
that as concifely as I can,. confiitent wich being 
intelligible, and then pafs to fonte application. , 


AccorvincLy, a deftitution, or want of 


natural affe€tion, is another of the products of 
oi mf 
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a finful felf-love: Men fhall be lovers of their 
vwn felves, covetous, boafters, proud, &c. without 
‘matural affeétion. Critics differ fomething in 
‘their fentiments, concerning the full and genu- 
ine import of the original word. ‘* Some (as 
‘Mr, Leigh obferves) take it generally, for fuch 
as are without all love or humanity”. -Meno- 
‘chius renders it, * Inhuman, fuch as are touch- 
‘ed with no fenfe of piety.or charity.” Toletus 
renders it, ‘* Such as love nobody but them- 
felves.”’ Otherstake the word in a more fpecial 
and limitted fenfe, as intending that natural in- 
ftinét, common to men and beafts, by which 
they are difpofed to exercife tendernefs and care 
towards their own offspring. The want of this 
affection {ets perfons even below the beafts which 
perifh, and forms.as vile a character as can well 
be imagined. However, it is what felfifhnefs 
directly and naturally leads to. It is true, all 
felGth perfons are-not under the power ot this 
hateful temper to fuch a degree as to be thereby 
sendered wholly deftitute of all natural affections 


We frequently fee perfons, whom, we have 
teafon to fear have no grace, and confequently 
no higher principle than felf-love to a&t from, 
very tender and affectionate to their own; and 
fometimes very kind, generous, and humane to 
others. . However, it is the natural tendency of 
that love of felf, intended by the apoftle in our 
text, to diveft. perfons of every focial and gene- 
ous affection, and co confine their benevolent 
$etty  ss4i ‘g i ¢ regards 
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fegards entirely to their own perfons: And ae: 
cordingly, we fometimes fee inftances of wretch- 
es, fo wholly given up to felfifhnefs, as to have 
no feelings of natural affection, even towards’ 
thefe who ftand in the neareft relation to them. 
Upon the whole, all malevolent affections, as 
well as all the fruits of them, whether evil fpea- 
king or evil doing, fpring fron: the fame bitter: 
root, felfifhnefs, and ferve to fhew the exceeding 
wickednefs of that hateful difpofition by which 
they are produced. . : 


Some remarks, in way of application, fhall 
now clofe the fubject. And 


i? WHat we have heard, may help to ex- 
plain that precept of the divine law, in which 
we dre directed to Jove our neighbour as ourfelvés. 


Ir is evidently fuppofed~in this facred infti- 
tute, that we may and ought to have a benevo- 
lent affection towards ourfelves, which is, in fome 
fpecial fenfe and refpect, to be the meafure and 
rule of our regard to others: and it is equally 
plain, that the affection here intended; muft be 
fomething widely, and even, 1 may fay, effenti- 
ally different from felfifhnefs ; confequently, that 
not the leaft countenance or: toleration is herein 
meant to be given to any fuch vicious affection. 


To love our néighbour as ourfelves, is to ex 
ercife an affection directly oppofed to felfifhnels 5 
an 


- 
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an Affection. that, in its very nature and tenden= 
cy, excludes this corrupt and wicked difpofition. 
To feek the good of others, from a difinterefted 
benevolent affection to them, cannot confit with 
fetting up felf, as our fupreme good and regard 
ing other perfons and things, only as our felf- 
ends are ferved in and by them. ; 


2. Tue fubject we have been confidering; 
viewed with refpeét to what T think may juflly 
be inferred from it, may ferve to evince to us the 
truth and juftice of that affertion of the apottle, 
1 John, iv: 20. Jf a man (ay, I love God, and. . 
bateth bis brother, be is a liar. 


Ir is plain, both from fcripture and the rea- 
fon of things, that if, through grace a man is 
delivered from the power of {felfifhnefs, and be- 
coines poffeffed of a principle of holy love to God, 
he will, in proportion to the influence this prin 
ciple has upon his heart, have a fincere, difinte- 
refted, benevolent affection to his fellow men. 

~ The latter of thefe naturally and neceffarily hows 


_ 3 ftom the former :—or rather, true chriftian love 


to our fellow men, prompting and difpofing us 
to feck their welfare, according to our ability 
and opportunity, is one genuine natural exercife 
of that divine principle which carries out the 
heart to God, as the fupreme objeét of our af- - 
fections, 


Anp if fo, then Jove to God and love toouf 
- fellow men cannot be feparated.—Confequent- 


ly, 
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fy, if aman is deftitute of a fpirit of true, dif- 
interefted, and holy benevolence towards men, 
he can have no true love to God: and all the 
pretences a perfon of this character may make, 
of being poffeffed of this divine principle, are ut= 
terly vain and empty, as having no foundation 
in truth and nature. It is true, we often fee per- 
fons, who, by the general tenor of their conduét, 
appear to be wholly felfith, as ready and forward 
to profefs religion, as any ; efpecially, if their 
profeffion can be kept up, without affecting 
their worldly intereft. “But when religion comes 
to call for felf-denial ; particularly when it de- 
mands any thing confiderable of worldly fub- 
ftance, to be laid out in works of piety or cha- 
rity, fuch felfifh perfons will be as ready to ex- 
cufe themfelves as they were to profefs religion, 
when it was likely to coft them nothing. I take 
it, that perfons of this caft are fuch as the apof- 
tle defcribes in v. 5 of our context, as having a - 
form of godlinefs fach an one as it is, but denying 
the power, 


Tue infpired apoftle queftions how it is pof 
fible any perfon fhould have the love of God in 
him, who can fee his brother in want, and, hav- 
ing it in his power to relieve him, does, notwith- 
ftanding, refufe.to do it, See «John iii. 17? 
But whofo bath this world’s geod, and feeth his bro~ 
ther have need, and lhutteth up bis bowels of com- 
paffion from kim, bow dweileth the love of Ged. 
in bim ? that is, as I underfland it, how is it pof= 

fible 
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fible that a perfon of fuch a temper fhould have 
apy true love to God in him? Upon the whole, 
it appears to me, by what I can collect from the 
word. of God, that a narrow-foul’d felfith fpirit 
is more oppofite to true religion, and more in- 
eonfiftent: with it, than is generally, imayined : 
and I am fully perfwaded, that mankind in ge- 
neral are in vaftly more danger from this fin, 
than they think themfelves to be. Jet is a fin 
-rwhich lurks fo clofe in the heart, and prefents 
itfelf unden fo many plaufible appearances, that 
it is no cafy matter, many times, to difCover it 5 
and when difcovered, it cannot be fubdued, and 
reoted out of the heart, but by the fpecial help 
of effectual, heart-changing grace. 


3. No perton can be truly good, and-graci- 
eufly virtuous, and at the fame time, habitually 
and knowingly, fet up and purfue an intereft 
which ftands direétly oppofed to the public good. 
i fay habitually, becauie~ a, good. man may, 
through ftrength of temptation, and human 
frailty, be furprized and led into fome particular 
points of conduct which are, even to his own 
knowledge, inconfiftent with the public welfare. 
Or fuch a perfon may purfue wrong meafures for — 
a time, through ignorance or inadvertence, not 
feeing, or duly confidering, how the public is 
injured by chem. In either mof thefe cafes a good 
man raay act very wrong for a time; but then, 
when everheis brought to fee things right, and to 
feel ashe ought, he will immediately relinquifh 

and 
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and difclaim every thing which he fees to be in- 
confiftent with the public intereft. _ | 


} 


Hasrruautty and knowingly, or in a com- 
mon courle of conduct, to act in oppofition to 
the common good of fociety, or of mankind in 
general, becaufe we apprehend we can thereby 
ferve fome private intereit of our own, is prac- 
tically to declare, and in the plaineft manner, 
that we look upon mankind in general, and their 
welfare, as of little or no importance, conipared 
to ourfelves. In other words, it is ietting up 
felf as our fupreme good, which is the very tpi- 
rit of that charaéter which the apofile in our 
text means to condemn; and_ is as cppofite to 
true goodnefs, as light and darknefs are to one 
another.. 3 


Persons who are.thus difpofed, and who will’ 
always condut in this manner when opportuni- 
ty or occafion prefents, may put on a {pecious 
form of religion, and may, in fome particular 
cafes, appear very zealous advocates for it; but 
be it known to them, they have no more true 
religion at heart than the moft abandoned pro- 
fligate i in the world; and their religious appear- 
ances are only Satan transformed into an angel 
of light. And it.appears to me, that fuch per- 
fons would never be able to bear up under the 
reflections of their own minds, were. it not-the 
nature of that love of felf by which they, are 
governed, to ftupity men’s confciences, and ren- 
: dex: 
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der them blind to every thing but their own 
‘worldly ieerct 


4. Wuat we have heard points out one fpe- 
cial ground or reafon ot the petils and diftreffes 
es the prefene day. 


fr is plain to every confiderate mind, that 
‘they all originate from the felfifhnefs of men. 
This is agreeable to the apoftle’s doctrine, and 
manner of arguing, in our text, and the verie 
immediately foregoing, This know, fays he, that 
in the laf days perilous times [hall come. And he 
gives this as the reafon, For men fhall be lovers 
of their own felves. And this is agreeable to 
our ‘own fad experience. Criminal ~felf-love is 
at the bottom of the prefent unnatural contett 
between thefe States and what we have .been - 
wont to call the Parent ftate. The king and 
minifity of Great Britain, a€tuated by a f{pirit of 
felffhnefs, have broken over the boundaries of 
the national conftitution ; and, regardicfs even 
of the commen rights of mankind, have info- 
lently trampled on the civil privileges of thele 
then colonies ; privileges fecured to them by 
compacls which ought always to have been held 
facred and inviolable. Thefe things they did, 
influenced by a love of felf, prompting them to 
fec up and aggrandize themtelves, at the expence 
‘of the whole national welfare. This is opeo to 
the worid, and evident, -I believe, by this time, 
to-evcry- thinking ypbjaficd perfon, both in Eu 
WE ES < rops 
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_ tope and America. And I think it appears 
more than barely probable that an infinitely 
wife and holy God has taken this very method 
to punifh the fin of felfifhnefs in us. This fin 
has been prevailing through the land, in pro- 
portion tothe decays of religion among us. And 
it has arrived to an awful pitch of late years.— 
Now, if it be a fin of fuch a nature as we have 
heard, then the indulgence and growth of it a- 
mong a people protcfiing godlinefs, muft be 
greatly offenfive to God. It is a fin, above all 
others, the moft direétly’ contrary to holy love, 
which is the moft eminent chara&eriflic of the 
divine nature. We may therefore conclude that 
itis a fin, above all others, the moft hateful 
in the fight of God; efpecially in a people who - 
profefs a covenant relation to him. 


From the whole, it appears to me a pretty 
natural and juft conclufion, that God, in his 
holy providence, is improving this fin, in the 
Britith adminiftration, as a {courge to punifh it . 
in us, that he may the more emphatically ex- 
prefs his deteftation of it in a people who are 
called by his name. If this be the cafe, as I 
am verily perfuaded it is, we may then plainly 
read our fin in our punifhment ; ‘and we fhould 
thence be led fubmiffively to adore God’s wif- 
dom and holinefs, which he has eminently dif- 
played, in taking this method to point out this 
fin to us, ene ee 
#t >. -* & 
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“A due obfervation of fuch hints of divine 
provijeace may be of fpecial fervice to us, as it 
may lead us to find out the core of the divine 
controverfy with us, a knowledge of, which 
feems to be neceffary, to lay a proper founda- 
tion for that repentance and reformation, with- 
out. which, Goa’s anger will not be turned away 
from ‘us, 


5. Tuat religion which will confift with | 
unlubdued, reigning felfifhaets in the heart, has 
nothing of the nature of true religion in it. It is 
p'aia, from what has been faid, that fuch a difpofi- 
tion is utterly inconfittent with true love to God, 
which is the fum and fubftance of all true religion. 
‘True love to Gad fets: aim up as the fapreme 
object of our regard, and holds all other things, 
even the feare it and deareft enjoyments, ina 
due fubordination to him and his glory. 


Now, how can this poflibly confift with fet- 
ting up felf as our fupreme good, or making 
that the higheft object of our regard? Thefe 
things are as oppofice as light and. darknefs, or 
the meit contrary things in nature, and can no 


more fubfilt together. 


i 
SELFISHNESS may indeed, and as. we have 
reafon to think, often. does put on the outward 


‘form of réligioa: but ftill, it is only to ferve 


itsOwn purpoies. When all is done, it is only” 
Z : é downright 
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downright hypocrify—fin gilded ever with q 
fair appearance, which God perteétly ‘ees, 
threugh ail its fpecious covering, and which he 
hates, and will detcét, either in this world, co 
the finner’s gonvition, or in a fu:ure world, to 
his eternal confufion.——- A narraw fould, mean 
{pirited, elole-handed, felfith chriftian is an ab- 
folute contradiction. It is as grand an abfurdicy 
as a holy drunkard, a gracious fornicatur or a- 
dulterer, or a godly fabbath breaker. . 


In a word; where felfifthnets has the governs 
_ment of the heart, there is not one fpark of fas 
ving grace: Hence . 


6. THERE is great need to guard agdinft 
this wicked difpofition ;‘to watch narrowly o- 
ver the exercifes and affections of our hearts, 
and to fearch and examine them, tha:’ we may 
know whether finful ielf-love has the aicendency. 
in them or not. = 


Iz this be the governing principle in our 
hearts, we dre in a moft miferable cate. We 
may profcis and pretend what we will ; but if 
our minds are under the dominion of feiGfhnefs, 
we are in the’gall of biiternefs, and the bond of 
iniquity. O! what need then sio“we ftand in 
of the holy fpirit of God, to fearch us and try 
us, and difcover us to ourfelves, to Jead us into 
an heart humbling fenfe of all the fin and wick- 
edne's which lurks within us—to deliver us from 
its power, and dead us in the way everlafting. 
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